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Introduction

"Unity" and "Community" are current catchwords in the liberal's lexicon. Since God has fashioned us as rational beings who value the meaning of words, the question must necessarily be raised: "What kind of community?" After all, thieves and secular humanists often seem to share close, warm fellowship, which is easily translatable into "Community."

Community with Christ, you say'? Unity with His Church? But if there is no commitment to certain dogmas (such as The Holy Trinity and Transubstan​tiation) and a proclivity to regard, as excess baggage, the Primacy of the Pope, then there is no Community with Christ or His Church. The early Christians understood this well when they long ago formulated the dictum: Ubi Petrus, ihi E'cclesia.

The only really salvific Community consists in that union of souls under God the Father with the Church of Jesus Christ (i.e.,the Roman Catholic Church)under the authority of His Vicar on earth.

Anything that would lead us away from this union, or anyone (the false teachers about whom The Sacred Scriptures warn us) who attempts to create a bogus Community should be brought out into the open and classified for what they are.

One can ardly doubt that, in the plan .create false Community and thus divide and -destroy the Cathoic Church; the chief conspirator is Satan himself. A fallen angel with a high degree of intellect, the devil masterminds a well-organized and never ending plot to defeat the Church of Jesus Christ (and discredit the Blessed Mother in the process). The human instruments
-i-o ic-Churcll;the chief conspirator is Satan himself. A fallen angel with a high degree of intellect, the devil masterminds a well-organized and never ending plot to defeat the Church of Jesus Christ (and discredit the Blessed Mother in the process). The human instruments
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of Satan are many, sometimes conscious partners, other times unwitting collaborators (the degree of personal culpability must be left to God’s ultimate judgment).

Prominent in the Twentieth Century campaign to deny eternal truths, distort Revelation,_and confuse the faitgful have been—l.wo men. The average layman--indeed the average priest or nun--has very little

knowledge of Teilhard de Chardin and Karl Rahner.

Their names occasionally do pop up here and there, usually cited by Progressives (so-called) as refreshingly original Catholic intellectuals but how many of us have actually studied their works and analyzed their thinking? In this booklet one of our goals is to orientate the average reader with Pere Teilhard and Father Rahner (and others) as well as their impact on Catholicism today.

Imploring God's grace, in our treatment of the subject matter we have tried to imitate our Divine Lord's example. From the Gospels we know that Jesus, while generally pictured as gentle and soft-mannered, sometimes used strong critical words and strong actions to refute the opposition.""You hypocrites `s and “You brood of vipers" are actual "expressions out of the mouth of Our Divine Savior.

St. Jerome, like many Old Testament prophets, never hesitated to use colorful and forceful language on those who would lead souls astray. Once, when referring to a relapsed heretic, Jerome preached from his pulpit, "Now that the scorpion has died ..."

Motivated by charity for souls and hopefully with the proper blend of the gentleness and strength of Jesus Christ we will try to give the reader an honest picture of what has happened to our beloved Faith, and who have been the architects of the devastating heresy that has swept through our seminaries and parishes.

Rev. Paul A. Wickens

Dedicated to the Blessed Mother of God,
while imploring her intercession.

Feast of the Assumption
August 15, 1981

Christ Denied

Chapter 1

Origin Of The Present Day Problems In The Catholic Church

Like the women of Jerusalem who wept at the sight of Jesus on the road to Calvary, the Catholic people mourn and lament the sight of the wound​ed Church today.

On Easter Sunday morn, Mary Magdelene, having seen the empty tomb, anxiously cried out: "They have taken my Lord away, and I do not know where they have placed him." This, too, applies to the Church in the 1980's.

How and from where did all the destructive changes in the Church during the last 15 years come about? It all happened so quickly: the uncomfortable at first, then harmful, innovations that have led to undreamed-of diminution in the life of the Mystical Body. Why! It almost seemed like yesterday our churches were reverent and crowded, our convents and seminaries were full. Discipline, morality and sanctification through Christ and The Holy Eucharist were eagerly sought after!

One wonders how the erroneous trends in modern theology gained so much momentum, and how these trends spread so rapidly into all levels of Church life.

These trends eventually led to a moral permissiveness and a disregard for objective ethical norms, all of which
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contradict the Divine Law, and have resulted in an obvious decline in true Catholicism. Truths, taught by our Savior, Jesus Christ, have fallen like dominoes.

The Citadel is under attack, yet the hierarchy, in America and Europe, seems unwilling to rectify the situation.

We will, with God's help, demonstrate in this treatise that the loss of faith and the weakening of morality can be traced back, intellectually and spiritually, to the unacceptance of the reality of Adam and Eve as first parents, and ultimately to disbelief _in a_ Personal, Triune God. These unbeliefs are embodied in the works -of a man called Pierre Teilhard de Chardin.
Meet George Tyrrell and Teilhard de Chardin

In the summer of 190L the students at the French Seminary were obliged, by civil edict, to leave France and continue their theological studies elsewhere.'I'he French government was anti-clerical; laws were passed against religious orders. (In the final analysis, there was more danger to the integrity of The Church from the religious orders themselves than from the persecuting government.)

At any rate, since the Jesuits were a prime target, they were ordered out of the country. Where did they seek exile but across--the ChanneTid England. Among the French seminarians involved in the transfer was none other than a young candidate for the priesthood, Teilhard de Chardin (of whom we shall devote considerable space later on).

De Chardin and his classmates moved into a Jesuit community at Jersey. There in England, the Jesuits were very much influenced, in fact, dominated, by an Irish Jesuit called George Tyrrell. This influence was so
-powerful that one might say, without being terribly unfair, that there was then only one Jesuit in England— and that Jesuit was George Tyrrell.

In recent years, we have become interested in Tyrrell, and confess that we are inclined to blame everything on him instead of all the other people we have blamed at different times for originating the present difficulties in the Catholic Church.

Tyrrell: An Influential Modernist

A fearful heresy was spreading through the seminaries at that time, the turn of the century, and the man who was the acknowledged ring-leader was Rev. George Tyrrell, S.J. He was a very, very busy man: lecturing at Oxford very often, holding teaching positions of influence, helping to write a Jesuit monthly magazine. (All told, he submitted just under one hundred articles.) He wrote endlessly about his notions of spirituality and the inner life. So far, so good! But Tyrrell had one major problem: be probably did not' believe in God. A caricature of God, per-Traps. IIut not a~ God meanie[; "the Triune God of Revelation; Supreme Being, Independent, with Free Will and Intellect, to Whom we are obliged to worship externally as well as internally." For sure he did not believe in two things: the Virgin Birth and The Resurrection of Chit-__
Like most pious garden-variety heretics, he devised a form of spirituality which satisfied his own whims, and which he was most anxious to recommend to other people. To this end, Fr. Tyrrell was indefatigable, perpetually on the move, giving retreats and confer​ences (and study days, no doubt) and sermons, while editing magazines and writing books. The intended goal of his labors was to promote this new brand of spirituality, viz, a "how-to" course on being very, very
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ChristiancOn the surface, through a skillful verbal mixture of truth and error, he iiiiivement seemed to be calling Catholics to a refreshing and purer love of Christ. But in 'I'yrrell's own mind, and in the understanding of those close to him, the bases of the Catholic religion were myths which (according to him) now had been exposed and should be abandoned.

Note: Rev. Richard P. McBrien, a leading liberal (American version) recently has published a two-volume work entitled "Catholicism" (Winston Press, $29.95), in which he defends Tyrrell, and castigates Pope Pius X for admonishing him in 1907 for his unorthodoxy. Fr. McBrien goes a step further, incredibly, b cataloguing Tyrrell with St. John of the Cross, t. e r anisius, and St. Robert Bellarmine.

Historically, in point of fact, according to the Catholic Encyclopedia, Father Tyrrell eventually was asked by his own Jesuit Superior to publicly repudiate an heretical article he had written. When Tyrrell refused he was suspended "A DIVINIS," and was dismissed from the Society of Jesus.

Ile then searched for a bishop who would adopt him into his diocese. Though unsuccessful, Fr. Tyrrell kept on writing and producing articles inimical to orthodoxy. Because of his flagrant criticism of St. Pius X's condemnation of Modernism (1907e was excommunicated-by name (NOMINATIM), 1iis case reserved to The Holy See.

Some years later he died, of Bright's Disease, unrepentant to the end, and was refused burial, by the Church, in a Catholic cemetery.‑
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Chapter 2
Other Early Influences

From the first century, there have always been in the Christian Church little pockets of skepticism. Fallen nature, the pride of life, and concupiscence persistently badger all men—believers being no exception to the rule.

In modern times, this skeptical thinking became popular in Germany in the 18th century' and eventually spread over the border into _France. By the end of the 19th century it had gained considerable acceptance there, and its chief disciple was a French Jesuit, Henri Bremond. Father George Tyrrell, whom we have just discussed, was a close friend of Bremond, and consequently much affected by his modernist/ ,Liberal rationale.

The point we wish to expostulate here is that Henri Bremond, the well-known skeptic who corrupted Tyrrell, was a teacher at the College de Mongre, the high school that Teilhard attended. At age 14, de Chardin was taught and influenced by Bremond, so one can see that from his earliest years he was exposed to grave errors of thought.

Parenthetically, when de Chardin died in 1955, his works, which were condemned by The Church, were put into print and given wide circulation, contra legrem. The publishers of his works took great pains to make it appear that Teilhard had developed his "original and revolutionary" ideas during World War I, or during his long sojourn in China. This is sheer nonsense. 

1lmmanuel Kant (d. 18804), Lutheran, ltypifies the skeptics of the I 700's, whose theories were based on falsie premises, viz. (1) there can be no certitude in our knowledge,(2) truths (so-called) are in a  constant state of flux, and (3) the instincts and passion are to be exalted above the mind and free will (i.e. the-components of the rational soul).
-8‑

De Chardin's ideas were nothing new, really. He picked up his notions in high school, and during his seminary training in England. These heretical ideas- were _already circulating when Teilhard was only a y young ter{and had been around for many years before that.

To prove our case, he reminded that between 1893 and 1899 (the year de Chardin entered the Seminary) the Pope had been compelled to issue four different encyclicals which condemned this skepticism about basic truths, and the skepticism about the Bible itself. In 1907 (July 3) the Holy Office released the famous decree Lamentabili,containing G5pruilu,sitlun against Modernism, and on Sept. 8, 1907, Pope Pius X, in his encyclical Pascendi, warned the Catholic world to beware of the venomous effects of Modernism.

From the Vatican's strong reaction, we get some idea of the gravity of the situation. This insidious skepticism was being propagated in many European schools.

The heart and soul of the movement was Henri Bremond, S.J. whose protege was George Tyrrell, S.J., whose prize student was Teilhard de Chardin. Bremond, like Tyrrell, was indefatigable in his eagerness to spread his Modernism. The intelligentsia (so-called) of France could hardly organize a conference without Bremond making an appearance. He was always "on the train," running here and there, talking with all the leading skeptics of Europe. In 1899, Henri Bremond was appointed editor of Etudes, the official French Jesuit magazine. His appointment was an earthquake of sorts. All orthodox Catholics realized that this would have far-reaching effects. From the public forum that Etudes provided, Bremond's philos​ophy would soon tend to affect the whole Society of Jesus.
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But, alas for Bremond! It was not long before his boldness in espousing Modernism gave so much scandal that he was asked to leave the Jesuits. Eventually he drifted off to become a secular priest, but regretfully his spirit lingered in the Society in many ways.

Bremond was succeeded at Etudes by a Jesuit called I.eonce de Grandmaison, who was more clever and more discreet, but who theology was exactly t e, same as his predecessor's. Prudently (for him) he avoided direct confrontation with Rome, and he covered philosophical and theological errors with the cloth i1 plausibility. One might call him the proto-type of the rontemporary liberal (e.g. Karl Rahner, Hans Kung, Avery Dulles, Fr. Richard MCBrien) who claims to be Catholic while side-stepping belief in whole areas of fundamental doctrine.

De Grandmaison also taught at the Jesuit Seminary in England, as did George Tyrrell. Indeed, Teilhard de Chardin and all the impressionable students who attended the required classes received a double-barrelled dose of Modernist theology.

Teilhard De Chardin's Career

Quite early in his priestly life, de Chardin discovered a penchant for writing (as a seminarian he was a prolific letter writer) and, after Grandmaison's editor-ship, he began to submit articles to Etudes. For the next thirty or so years he found almost always, in this publication, a public forum for his ideas. So that the

NOTE: A working definition of Moderniam: (1) the heresy that holds that the Catholic religion, its faith and morals, must be brought up to date in the modern world. (2) All revealed doctrines are called into question (akepticiam), many of them denied. Modernism results in a Ioss of grace, which breeds even more skepticism and a further loss of grace.
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higher ecclesiastical authorities, acting as watch-dogs for orthodoxy, would not get a clear scent of theological deviations, some degree of cacti n was used by Teilhard to disguise content. All in all, he published a great deal, and by 'the middle 1930's he had made considerable headway in his avocation to pass on the torch of Modernism.

Teilhard's Game Plan: A Visit To China

Before he was well-known, de Chardin, to his regret, could not attract a sufficient audience to himself or his views, so he decided on an attention-getting course of action: he would go to China. Teilhard felt that if he stayed in China for a short while and did exotic-looking things for a year or so, he would bask in the reputation of a prestigious traveller. People would then look up to him, listen to him, and give proper credence to his message.

Unfortunately for him, by the time he returned to France, some of his position papers (specifically an attack on the doctrine of Original Sin) had been sent to the Censors in the Vatican. Although his superiors in the Jesuits seem to have been somewhat intellectually sympathetic, Rome was furious, and insisted that something be done about this man right away. And so, to his distress and horror, Teilhard found himself re-assigned right back to China. This did not please him at all, and during the twenty years (on and off) he remained in China, he refused to learn Chinese. He was bored by China; he harbored a strong dislike for the Chinese people and their way of life. How do we know this? From the many, many letters he wrote (which incidentally, are much easier to read than his long confusing books).

-11-

In his books he invented various words like "noosphere", and many expressions like "hominiza​tion," "Meta Christianity," "psychic planetization," "omega point" — and many more such ephemeral terms. And that is what they are — merely terms, made - up out of thin air. These terms, literally, do not mean anything. The French language is a very adequate language; great pride is taken by the French for clarity of expression, the precise word. So, when de Chardin concocted these words it was for no other reason than his desire to disguise his ideas.

In his books and articles (e.g. the one on Original Sin) what Teilhard did, essentially, was to spread that strange spirituality which was formerly spread by George Tyrrell.

Chapter 3

Errors Examined

Lately we see that Tyrrell's work is being re-studied and praised, curiously enough, in England as well as in the United States. When one reads Tyrrell, he cannot help but think he is reading Karl Rahner today, or Teilhard de Chardin of yesterday, because the thinking is always the same.

Catalogue of Errors:

A. No commitment to dogma.

Modernists go to great lengths to use religious language which carefully avoids any commitment whatsoever to (most) Catholic dogmas.

They will rarely deny, flat out, a Catholic doctrine -- at least in public. What they will do is this:

1. Either not mention certain dogmas at all, e.g., Papal infallibility, Immaculate Conception, Origi‑
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nal Sin — as if they did not exist!

2. or they will use a genuine Catholic term, for example, "Spirit" — but take pains not to define it clearly as "the Holy Spirit, the Third Person of the Holy Trinity, proceeding from the Father and the Son."
To illustrate other examples of this technique, observe how modernists talk about Baptism and the Eucharist. They concentrate theircatechesison the secondary effects of these sacraments, thereby implicitly denying the primary (and de fide) effects. Baptism becomes "Initiation" rather than "Regen​eration from Original Sin", and the Mass becomes a "Meal" or "Agape", rather than the Holy Sacrifice.

NOTE: Usually the word "Eucharist" or "Liturgy" is substituted for the word "Mass", while scarcely identifying this Eucharist us the Holy Eucharist, the Real Presence, the Body and Blood, Soul and Divinity of Our Lord Jesus Christ.

B. Down with external religion.

The basic idea seems to be this: that Christ is within us—which means that He is not outside us—which means that the hierarchy cannot speak for Christ now. This idea is put forward over and over again.

NOTE: There is some truth in this, that Christ is the true light which enlightens every man who comes into this world."St.John did say this, but St. John said many other things.St. John also had faith that the holy Splritcanie down upon the Aportlea and Peter, that Christ ertabliahed a visible Church, a society in the true sense of that word, with visible sacraments, visible teachings, and above all, visible government.

George Tyrrell does not directly attack the Church, but he engages in a great deal of talk about the unimportance of (what he calls) external religion. External religion, to him, means practi​cally anything Catholic. The Rosary is part of external religion; blessed statues and medals, and
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holy water and altar rails are all parts of external religion. So are bishops, and the Vatican, and other things like that. Anything which is out there—and not here, deep deep inside of you—is external religion, and Tyrrell urged people to get away from these things.

NOTE: If one examines modern trendy theology, he finds exactly this port of thinking underneath the present decline of Catholic practice. "Encounter" (even that word itself in deliberately vague) with Christ is always "my experience," rather than internal and external docility to the Magisterlum.

C. Making God and man one entity.

Never far from pantheism, de Chardin makes us all part of a divine milieu. To quote Teilhard himself in 1954 (when writing to an apostate who assumed Teilhard would join him), "I do not admit the anti-pantheist position you attribute to me. I am on the contrary essentially pantheist in my thinking and in my temperament."
Karl Rahner, a disciple of Chardenism, calls us all "Anonymous Christians" (As far back as the early 19th century the skeptics in the Church always preferred the term "Christian" to "Catho​lic." I iistory repeats itself.) What is Rahner's idea of Anonymous Christians? People are Christian even if they do not know it, even if they do not want to be, even if they do not care.

"You just cannot help being Christian." This is the heart and soul of the message Karl Rahner has brought to the world, and as one can readily see Rahner's brand of spirituality is very close, cheek by jowl, to that of our friend, Tyrrell.

To go one better, we have the fatuous idea that de Chardin also put forward: that the universe has been transubstantiated.
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NOTE: When the orthodox Catholic people in the 1980's wonder why some Modernist Catholics will not worship the Eucharist; why they will not have Benediction or Forty Hours; why nay worship of the Blessed Sacrament holds no interest for them,—the reason is that they believe that Christ in everywhere In the same sense that He Is In the Encino-int. An one liberal spokesman expressed It: "Christ's presence In each other In the only presence that counts."
These ideas have been advanced in the semi​naries for a long time now. In the middle 1960's, they came out of the closet, so to speak, but, if one studies history, he will soon conclude that these heresies were there all along.

Chapter 4
de Chardin Gains Influence

When we read Teilhard's letters (which are copious) we find that by 1935, he was jubilant that his ideas had pretty much won over the French Province of Jesuits.

While the world held its breath as Hitler rose to power and Europeans saw the inevitability of war, de Chardin guessed that Germany would win the war. According to Chardinism, "might makes right," and he was enthused about the power generated by I)er Furher. The French, he mused, were dull and backward, and besides, reactionaries. In Hitler we had a dynamic, modern mysticism--and what more can you ask!

Dc Chardin did have some misgivings about Hitler, so, to play it safe, he wanted to be out of France when the debacle came. Back to China he went, more or less voluntarily, for the duration of World War II.

A Turning Point

The various Superior Generals of the Society of Jesus all during this trying period had tried to keep a check on
-15-

the shenanigans of the French Jesuits. But this came to an end when after the war a Belgian, Father Janssens—a man who had the reputation of being soft on the current liberal trends—was elevated to Superior General of the Jesuits.

Furthermore, Father Rene D'Quince became head of Etudes (the Jesuit Monthly). Since he himself was an avid believer in de Chardin's theories, Teilhard returned to France immediately to accept a journalistic position on the magazine, and to shout from the housetops what before he had to whisper in the ear. Teilhard wrote in one of his letters: "It is very obvious that I have been given this assignment in order to say very publicly what they threw me out of France for saying twenty years ago."

So now we have him back in France, back to his native land, a land rehabilitating from the rigors of war and a growing heresy that was rendering the world of Catholic academe topsy-turvy.

Rome Becomes Alerted De-Christianization At Work

The Archbishop of Paris' reception of Teilhard was somewhat mixed, since his Archdiocese was experienc​ing enough trouble already. In a famous letter (1948), "Growth or Decline", widely circulated then, the harried archbishop acknowledged that Paris was turned upside down. All kinds of silly ideas were going around. It was now fashionable to be very excited by the "open window" of Catholicism, and the archbishop (Cardinal Suhard was his name) anxiously queried: "Well, I just don't know one thing from the other. Let's

'To quote Cardinal Suhard: "intellectual work remains Independent. The Church has no mission to directly solve technical problems. She recognizes the legitimate autonomy of competent authorities."
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just hope for the best." The Cardinal stressed "freedom" of the intellectual from the "perpetual-look​over-the-shoulder, am-I-orthodox fear.",
Later on, in the early and mid 1960's during the sessions of the Ecumenical Council (called by Pope John XXIII) all the Tyrrell, de Chardin, and Rahner rhetoric carne out of the mouths of the left-wing faction of Vatican II, viz., the French bishops, the Belgians, the Germans, joining ranks with the Canadian bishops and some midwestern prelates in America. This same kind of rhetoric was very much in evidence back in 1948, as described in the letter of Cardinal Suhard. (See: The Church Today, Collected Writings of Emmanuel Cardinal Suhard, Fides Publishers, Chicago, Ill. 1953).

A Voice Of Orthodoxy

There was one man who saw through the transparent veil of Modernist cant, one man who for thirty years had followed the activities of the dissidents with watchful and suspicious eyes. His name was Father Reginald Garrigou-Lagrange, O.P.

When these people began to spread their errors more openly, he began in earnest to do something about it—by fervently urging Pope Pius X11 to condemn them. Yet it was not until the scandalous letter of 1948, in which the Archbishop of Paris more or less blessed these things, that Pere Lagrange saw clearly that the Pope must act, and resolved not to rest until the Pope did act.

Pope Pius XII then published his highly significant encyclical Ilurnani Generis (1950). In this pronounce​ment for the whole Catholic world, the Pope definitely referred to Teilhard, among others, when he reproved those who "imprudently and indiscreetly hold that evolution explains the origin of all things and
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audaciously support the monistic and pantheistic opinion that the world is in continual evolution."
It is difficult to explain all the damaging things that the Liberals were doing for this simple reason: they deliberately set about going into every field of priestly study and turning everything upsidedown. We know of this "game plan" because we have Teilhard's letter of 1916 in which he proposed to found what he called "The Factory". This "Factory" would be sort of an "intellectual factory" (or "think tank"), in which men with liberating ideas in various fields would work closely together. In this way all sorts of liberating ideas could easily be spread, so that Catholics could be liberated on every level. This includes moral theology, dogmatic theology, Canon Law, Biblical Studies, etcetera, etcetera. Also on the list of departments would be the natural sciences, and who would possess the expertise on science but none other than Teilhard himself?

Chapter 5
De Chardin The Scientist? Anthropologist?

Can you imagine how famous a scientist would become if he made one tremendously significant discovery? Teilhard de Chardin could imagine, so he chalked up in his career, not one, but two outstanding discoveries. First he discovered what is known as the Piltdown Man, and later, with improbable good fortune, he discovered Peking Man.

Every anthropologist knows that Piltdown Man is certainly a myth, a notorious hoax, and a deliberate forgery. Teilhard, with two officers of the British Museum, consciously and deliberately invented a very tall tale. The story of the Piltdown Man is a very sad and disturbing one, especially if one has all along
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believed in the sincerity of Teilhard. Preface To The Piltdown Story

Pierre Teilhard de Chardin, born in 1881, was from his youngest years somewhat interested in fossils and ancient rocks. Ile was fascinated by them. While he was in the midst of his early training to become a Jesuit, he was sent to Egypt to serve temporarily as a teacher. Ile taught physics and chemistry in Ismailia (1905-1908). While there, he visited the famous fossil beds of the Fayum region, and a fossil was even named after him during those years. Prior to 1908 he also made geological researches on the Island of Jersey while studying philosophy.

One of his admirers has called him "the Nomad of Science," indicating that all his life Teilhard was a traveler, moving around very frequently, even in his youngest years. One only has to follow his career to see how true this was.

No Respect For Truth

Shortly after Teilhard was ordained to the priesthood, he was allowed for some reason to go off all by himself to a little house in Ilastings, England, near the Piltdown area. There he sat, doing nothing in particular that we know of (he mentions in his letters only that he was in deep meditation). Soon after he arrived at this house an enormous number of "forged" fossils turned up, which were claimed to prove that the earth was 100,000 years old. And among these fossils lay this crowning glory--a monstrous thing that appeared to be a human skull with the jaw of a chimpanzee. De Chardin proudly declared that this skull undoubtedly belonged to an early ancestor of Homo Sapiens.
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It goes without saying that the whole Evolution Theory has always been a favorite of atheists.

NOTE: In the late 19th century all the scientists who scoffed at God's existence were proclaiming that evolution was a fact—but even among them no one dared to postulate that man's origin went back more than 50,000 years (ed. note: a most absurd figure.) Teilhard offered to the world Piltdown Man, and claimed he dwelt on earth 100,000 years ago. The evolutionists were indeed thrilled. Sir Arthur Keats, in his book on evolution (1928) remarked that "we certainly have been fortunate to make a great step forward. Now that we have the glorious Piltdown Man, we know that man is much older than we ever suspected before." Charles Darwin who wrote The Origin of Species (1859) made a great impression on skeptics. I)e Chardin himself made no secret of his admiration for his work and his conclusions.

(The general consensus today among orthodox scholars is that Adam and Eve existed somewhere in the vicinity of 6,000 years ago. Evolutionists, around the 1920's, were most anxious to push back the origins of man as far as possible. One reason: Racism, as an open ideology, was getting to be fashionable among certain people. The farther back they could place the origins of the human race, the more obvious it would become that white men and black men are just totally not the same species at all. This was very encouraging to people like Adolph Hitler and the Nazis who considered certain races to be inferior.)

However, de Chardin's jubilant Piltdown discovery, which took place near his little cottage at Hastings, was not all that well received by independent critics. Scientists in other fields could not corroborate claims of authenticity. Leading physicians in Europe, and especially dentists, called it "nonsense." That jaw (if a chimpanzee) they said, could never fit into that skull. It is absurd. This Piltdown Man would need teeth, but this jaw is so anatomically different than the skull it would be impossible to grow and sustain teeth.
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The Plot Thickens

Wouldn't you know but some enterprising person at the British Museum put together a complete, but --imaginary, Piltdown Man—like a comic strip superman. This enterprising person also invented teeth for his imaginary Piltdown Man—and what teeth they were! Nothing like it was seen on God's earth before. It was, pure and simple, a product of a playful sculptor's imagination.

By this time, Teilhard had left Iastings and was back in France. But in England, and all over the Continent for that matter, all the newspapers carried sensational stories about the discovery. Consequently the public's curiosity was titillated. It was a pleasant summer that year (1913), so it was a natural thing to see thousands of tourists and sightseers attracted to Piltdown.

The excavation site was strangely not cordoned off or guarded. How many people snooped, and poked, and sifted gravel—only God knows! Yet nothing, not even a trace of anything significant was turned up.

But on August 30, 1913, Teilhard came back from France, returned to Piltdown, and on the first day he arrived he bent over the gravel and, lo and behold ... he picked up a tooth! And do you know what? This tooth looked exactly like one of the teeth on the statue in the British Museum!

This discovery was the basis of Teilhard's reputation as a scientist—this jolly good fortune in finding a tooth the likes of which was never seen before and has never been seen since.

As you might have guessed, the tooth was proven to be a forgery, pure and simple. This canine tooth, in fact,

had belonged to a modern-day chimpanzee. It had been filed down, dyed, and fixed up to look like the same kind of tooth speculated at the British Museum.

Today I'iltdown "Man" is universally recognized by anthropologists as an elaborate deception. I)e Chardin, though not alone in the hoax, was a conscious collab​orator in a "Big Lie."

NOTE: See The I'iltdown Forgery, by J. S. Weiner (Oxford University Press, 1955)

Discoveries in China — Peking Man

When de Chardin went to China the first time (1923), he was aware of excavations, sponsored by a wealthy American family (Rockefeller Foundation), in the Peking area. Teilhard had thought it absurd that early human traces might be found there. However, a few years later, after he was ordered to go back to China, he changed his opinion.

Upon his second arrival, he first resided for three months in Abyssinia with a tyrant called Henri de Monfried (whose biography is available today in local bookstores). De Monfried was a man of the sea, but also a pirate, a criminal, and probably a slave-trader. We know, for sure, that he owned slaves. He liked Teilhard very much, but he did not believe that he was a priest. (Like many people who knew Teilhard, he found it improbable to believe that this man was a priest.) For three months, de Chardin lived in close association with de Monfried on a remote coffee plantation. Ile then proceeded to mainland China.

Not long after his arrival, in a place called Dragon Bone Hill in the Peking area, Teilhard discovered Peking Man (Sinnnthropus,) or rather Peking Men. Many, many skeletons, many, many skulls were all
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over the place. The first one was found on Uecember 1, 1929—this was another of his "great discoveries."
Unfortunately, as you may already know, these "discoveries" were lost.. .J ust. lost--pure and simple. Pilo; and piles of them; tons of them; enormous boxes filled with teeth and bones. Teilhard and his co-scientists, I)r. Davidson Black and 1)r. Weng Chang Pei, published papers on their discoveries. Over a period of a decade a few people went over to China to look at them, but generally remained unimpressed. Some scientists eventually were interested enough to check the fossils for authenticity. But there was nothing to check, at Peking, either with the newly discovered Carbon-14 test, or the older Flourine test, or with any other tests. Through the use of these clinical criteria, the Peking man would have been determined, once and for all, to be a hoax. But incredibly every fossil discovered at Peking was lost. How? They were mistakenly put on a train (the story goes) and no one is sure where the train went.
I)id Teilhard mind? Was he upset? No, but he should have been, according to his notion of spirituality. Had he not taught: "Do not be resigned. Away with detachment from worldly possessions. Away with resignation. Assert yourself. Demand your rights. Make your contribution to the world"? And yet, when these discoveries at Peking, which could have established him internationally, vanished into thin air, he bore it with complete resignation. He did virtually nothing, made no follow-up inquiries, just continued to go on preaching his spirituality from the platform he had merited because of his "discoveries."
NOTE.: Quote from The Truth About Teilhard, by Monsignor Leo S. Schumacher (1968). "Mnrcellln Houle, who wan n friend and former professor of de Chardin, traveled to Chinn ntTeilhard's request. Houle declared the Peking Man was a monkey, and thatTeilhard's theories were na fantastic ea ingenious. Subsequently it was proved beyond all reasonable doubt that Peking Mnn was nothing but a fraud."
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Dr. M. Boule of Paris had been invited by Teilhard to visit China to see the new "missing link." When Ur. Boule saw the only evidence that could be produced was a battered monkey skull from which the brain case had been removed, he was angry and disappointed. When he returned to France he published an article in L'Anthropologie in which he rejected the claims of authenticity, and denounced Father Teilhard by name.
The Travels of de Chardin

During his years in the Far East, Teilhard made side trips to Tibet, Eastern Mongolia, Somaliland, the Ilarras, and Yemen. He also crossed Asia with the Citroen Croisiere Javne in 1931-32, and again went across Asia through Siberia to France, then to London, and to the United States.

In the book, Appearance of Man, by de Chardin, in the preface written by Robert T. Francoeur, Francoeur reports the above travel information, and also mentions that Teilhard sandwiched in countless shorter expeditions all over the world. In 1934, Teilhard was in Southern China, but managed to travel as far south as the frontiers of Malaya, Burma, and Java. In 1935, he visited India. In 1936 he again visited Java. In 1937 he was in Philadelphia and gave a lecture in Villanova University. In 1937 he visited Java again as well as France and Japan. During World War II, Teilhard remained in China (1939-1946), but after the war he returned to Europe. He made trips to Africa in 1951 and again in 1953. In 1955 Teilhard was in New York City, where he died suddenly in a friend's apartment on Easter Sunday.
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Chapter 6

Victory For de Chardin

Briefly, then, we have presented a profile of events that will help to understand just who Teilhard de Chardin was.

By 1947, he was going around saying, very publicly, things like "I do not think God should be worshipped" and "Very definitely there was no Adam and Eve and no Original Sin." Ile was throwing caution to the winds. He was a man past sixty years of age now, and very brazen about his approach to religion. In one of his letters to a friend he wrote: "I have so many friends now, in good strategic positions, that I have no fear of the future. I have won the game." And the unflappable de Chardin was right. There was no doubt about it. lie wanted to corrupt the seminaries, and he did. He wished to plant the seeds of Modernism and Skepticism just about everywhere, and he succeeded.

Enter Karl Rahner

The living proof is that, for the German-speaking theological world at least, he turned over an inheritance to his avid supporter and confessed existen​tialist, Father Karl Rahner, S.J. Rahner had created a tremendous tumult in Austria (Vienna) and in Germany in late 1939, and continuing through 1940, 194], 1942. The German bishops were very disturbed. The Archbishop of Saltzburg finally denounced Rahner after he had recognized the damage to the minds of his people that Rahner had caused by disseminating all sorts of non-Catholic ideas.

Rahner taught, according to his existentialist philosophy, that there is no objective immutable truth. Father Bernard littering, his colleague, developed this further in the field of morality. lie taught that moral precepts are in a slate of change and doubt. To him almost everything is "gray matter," thereby fogging the notions of right and wrong.
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The Pope himself (Pius XII) published another encyclical, called Mystics Corporis, with the purpose in mind to condemn the false ideas being spread about the Church (The Mystical Body of Christ). Clearly, Mystici Corporis was aimed at Karl Rahner and his errors. One would expect then that the encyclical would clip his wings, but no such luck! Shortly after, in 1947, Father Rahner was appointed head professor of Fundamental Theology at the School of Innsbruck. What this meant was that the Jesuits turned over the formation of the German-speaking seminarians (and future priests) to the clutches of Karl Rahner.

All Europe Affected

So we can see whatTeilhard meant when he stated: "I have so many friends in good strategic positions that I have no fear of the future." He had friends in the office of the Archbishop of Paris, and other collaborators throughout Belgium, Holland, and Scandinavia.

After World War II, the inevitable results of Modernist thinking became plainly visible. Many parts of the Continent witnessed a drastic decline in the Faith.

a) One recalls a book, popular in the U.S.A. circa 1950, called "France Pagan" which raised many eyebrows over the deplorable spiritual condition of a so-called "Catholic Country."

I)) How many American tourists returned from Europe, during that period, with stories of empty churches (except for a few elderly women in black shawls) and whole generations drifted away from Catholic practices!

The once ripe fields were almost bare. De Chardin and Rahner had clone their work well.
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America's Turn

In our country, by God's grace, the Catholic Church remained largely unscathed up to that time. There was a little bit of "experimentation" in the Midwest, coming out of St. Paul, Minnesota. The Paulist Fathers were constantly looking at "modern approaches," and a "more relevant" packaging of Catholicism.

(We do recall a priest friend who traveled across the country in 1958 and came back with reports of "unusual liturgies" here and there.) But, no doubt, the Jesuits in the United States were solid indeed, as were all the major religious orders.

Turning Point In America

In 1945, many American bishops and religious superiors had the bright idea of sending their most promising seminarians to Europe to complete their education. (Whether all of these bishops suspected the Modernist dangers on the Continent, or not—only God knows! But keep in mind that Pope Pius X did warn the Catholic hierarchy that this insidious heresy was well-organized within the "Body of the Church".) Some went to Rome, others to Louvain; still others went to the Institute Catholique in Paris, which had been the institute for skeptics and atheists for many years; and still others went to Innsbruck, Austria--and waiting for them there was Karl Rahner.

It is no surprise then, in retrospect, that a high percentage of seminarians lost their orthodox faith. Also, it is no surprise that, world-wide, 32,000 priests would prefer to be laymen, and take steps to leave the active ministry. These unfortunate clerics who were products of Chardinism/Rahnerism (lid not know, proverbially, whether they were coming or going.
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Skepticism, uncertainty, relativism of truth created almost irreversible confusion in basic things, such as the purpose of life, the necessity of the Church, and the Sacramental system. And these confused people passed on their confusion to others. Bright young men came back from their European indoctrination and were placed into positions of great influence. Many became seminary professors, university officials, and indeed some became bishops.

Chapter 7

Loss Of Grace

There is one thing, one necessary thing, which one cannot avoid if one is to persevere as a priest or a nun, and that is: You must pray, and pray often. If you really do not pray at all, then that is really the end of the game. (We are referring to personal, intimate prayer, not merely the acting out of ritual for other people's benefit. Nor are we referring to emotionally-charged encounter groups, which frequently are merely a form of self-hypnosis.)

St. Alphonsus of Liguori preached that those who are in heaven are there because on earth they prayed; and those who are in hell are in hell because they did not pray. Prayer brings salvation; neglect of prayer results in damnation. To be a priest or a nun at all you have to believe in this. But thanks to Father Bremond (who taught Teilhard in high school, and who later edited Etudes) and George Tyrrell, and their long string of successors, radical new ideas about spirituality were put into circulation, which ideas denigrated the need for a prayer life.

These ideas, with all their nuances were in reality spin-offs of the concept of, what is called, the Single Act.
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The Single Act idea was condemned by the Church way back in the 17th century. It takes on various forms, but what it comes down to is that "something has happened to make you like God." You and God become one, and your actions are God's actions. Therefore you do not have to do a lot of things that you used to do: Don't examine your conscience any more; don't make preparation for Holy Communion, nor any thanks-giving after Communion; don't be devoted to the saints at all; don't meditate on the crucifix; don't think about the unique divine and/or human natures of Christ—something has happened, which sets your soul free from these obligations.

Once you decide to say, "I am free," then it does not make a bit of difference as to what you attribute your freedom. You can say, "I must update my thinking", or "It was Vatican II," and that is what the Modernists claimed: "Vatican Council II has eliminated all these things."
In the 17th century, they said it was Mysticism. Then, as now, the scenario was the same. The priests or nuns would try out this new brand of spirituality, declaring themselves free from the ancient wisdom of the Church Fathers. After an initial sentimental lift, they, sooner or later depending on their mental balance, fell back into confusion, which was improperly thought to be the "dark night of the soul." All it really meant was that these people read some irresponsible spiritual book written by an irresponsible sort of teacher—or attended a Modernist-oriented study week. As a consequence they abandoned the tried-and-true spiritual exercises so necessary for a genuine, healthy spiritual life. Prayer life stopped, the graces of perseverance in one's vocation were shut off.
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Difficult Heresy To Deal With

This sort of heresy is very, very difficult to deal with. Pope Paul Vi (during and after Vatican 11) was hard-pressed in combatting it, the bishops (loyal to Rome) were almost helpless in preventing its spread. Why? Because when a Modernist talks about spirituality and the inner life he can, in effect, deny many doctrines without appearing to deny them. Thus, in condemning these modern movements, we appear to be condemning sincere, well-meaning, Christ-orientated people.

History Repeats Itself

Back in the 17th century, there was a holy Pope who was duty-bound to condemn similar heretics, but he did it reluctantly and with the shedding of many tears, because his heart was sympathetic. This pontiff is known to history as Blessed Innocent XI, a holy man, and a gentle man was he, butnota "theologian" (many popes have not been "Theologians"). Pope Innocent did not know theology as an expert might know it. For example, he mistakenly viewed the leader of the Quietist Heresy (as it was called), a man named Miguel de Molinos, as a very saintly person. Despite all the advice from "theologians," Pope Innocent let de Molinos continue all his activities, thereby spreading his errors. The Pope was temporarily put off, because into the great salad of Quietism, de Molinos had added a mixture of his own errors along with a pinch of orthodox truth, and a generous portion of spiritual terminology.

Finally, the Roman Curia got its fill of the Quietist heresy, and, convinced that it would not go away by itself, successfully urged the saintly Pope to act firmly for the best interest of souls. Innocent XI issued, in
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1687, his famous Caelestis Pastor, in which the Quietist problem was officially condemned.

If one reads about the goings-on around Rome during that era, he would think he was reading about the present day: the priests would not say their Divine Office, the nuns wanted to be priests (they did not want to be nuns, but they were longing to be priests). There was one priest called Father Petrucci who published the most extreme defense of this "Single Act" spirituality. Ile was radical, innovative, outspoken, and heretical. Yet, his friends managed to get him appointed a Cardinal. We have learned that in his diocese there was every sort of Liberal activity, including priestesses and deaconesses, and only God knows what! When the heresy was finally condemned, Cardinal Petrucci (who was censured by name) eventually had to publicly retract all his theological and liturgical deviations before the Holy Office.

This type of heresy, yesterday and today, is the sort of thing that is very difficult, at first, to put one's finger on. Pope Pius XII became aware of the scent of heresy, and despite the fact that he was very sympathetic to the German Jesuits, who were badly infected with this strange spirituality, he knew he had to act against it. If one reads Pius XII's pastoral letters, published between 1950 and 1958, he will find the holy Pontiff warning religious leaders over and over again, paternally exhorting them to embrace tradition and orthodoxy.

Among the significant acts of Pope Pius XII was the beatification, in 1956, of Pope Innocent XI, the man who condemned Quietism.

Symbolic Irony

While the Second Vatican Council's sessions took -31-

place each day, the Catholic world's episcopacy, the architects of the Council's decrees, processed into St. Peter's Basilica. On one side of the entrance lay the tomb of St. Pius X, who condemned Modernism, and on the other side rested the body of St. Innocent XI, who condemned Quietism. Ilow ironic that the very same errors, condemned by these canonized Popes, were being spread then and there by many of these same bishops who walked between those monuments!

Chapter 8

One Error Leads To Another

If we could distill Teilhard de Chardin's teachings down to one fundamental tenet, it would be this: There was no Adam! This is a very important point even though at first it may seem peripheral. Adam, according to Catholic teaching is not merely a symbol of man, he is a real man (Christ referred to I limself as a Second Adam). It makes all the difference in the world whether you believe in a real Adam, or whether you do not believe in a real Adam. Why? Because if there is no Adam, then there is no Original Sin.

If there is no Original Sin, then there is no need to be redeemed from Original Sin.

If there is no need for Redemption, then what happened on Calvary? Teilhard really doesn't know—but he will not call it a Sacrifice: he will not speak of the Sacrifice of Calvary. Teilhard may speak of the "Significant Act" of Calvary, but as with everything else with people like de Chardin, the "Significance" remains unclear.

The one thing that they (the Modernists) are certain of is this: they do not believe what the Catholic Church teaches.
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They do not believe that Christ is the new Adam. If there is no first Adam, there can be no new Adam.

If there is no Original Sin, there is no fall from grace, and consequently no need to be restored into grace.

Thus, whatever the Mass is, if there is no Sacrifice on Calvary, there is no Sacrifice of the Mass.

This is really the root of all the nonsense in the liturgy today!

What Is The "Intention" Of The Priest?

It really does not matter too much if the liturgy is in English or in Latin. Some might say it does not really matter if the priest uses the Tridentine Ordo of Pius V or the Novus Ordo of Paul VI. As long as the priest understands the underlying doctrine in a Catholic way, and the people understand the doctrine in a Catholic way, no great harm is done (one might suppose).

But on the other hand it will make not one bit of difference on how well the liturgy is written if the priest—and everybody with whom he went to the seminary, and all his friends in the priesthood, all the people he goes out to dinner with, all the nuns who go to those miserable summer schools and study weeks—if all of these people reject the idea that Jesus Christ sacrificed His Life on Calvary to redeem us from our sins.

In vain will you have discussions about ecumenism and Christian unity and our separated brethren—because our real separated brethren are not the Rockefellers in their Riverside Church or those Liberal Protestants who do not believe in anything. Our separated brethren are those "Catholics" who deny that the Mass is the same sacrifice that took place on Calvary.
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Actually, universal Catholicism has always pro​fessed, unequivocally, that Christ died for our sins—but wait until you read the Modernistic authors, like Hans Kung', and Karl Rahner and Teilhard de Chardin! In the hands of these people, belief in the Mass has vanished. And the compounded disaster of putting the Mass into the vernacular has served to make it easier for the Modernist priest to innovate and eliminate connotations of "Sacrifice," and make up anything he pleases. We must question, and quite fairly too, whether these Masses which take place in many parish churches, can be called Masses.

As a corollary, this Modernist unbelief can be equally applied to the necessity and administration of all the Sacraments, including Baptism and Holy Orders. In the hands of the Modernist, are the Sacraments valid? Are they doubtfully valid? Suppose the priest who baptizes does not believe in Original Sin, nor does he believe in the Church itself?

Moral Ramifications

There is another significant result as a consequence of denying the real existence of Adam as our first parent: If there is no Adam and no Original Sin, then there are no effects of Original Sin. Thus, the Modernists conclude that sex, with all its concupis​cence, and death are part of God's original design for mankind. Concupiscence (i.e. the inordinate inclina​tion of the sex appetite) and death are not the result of fallen man. They are the natural state of man, according to Modernists.

When Hann Kung wan nuked, "What happens when the priest nays over the bread and wine, the word* This is my body; This ii my blood t" Father Kung tersely replied: "Nothing."
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1. Sex (and Concupiscence)--Our traditional Catho​lic faith teaches that imperfect mankind, possessing well-ordered inclinations, was rendered more imperfect by Original Sin. The sexual instinct, bonum in se, now tends to be inordinate. Concupiscence has entered into the make-up of fallen man. Thus, to remain on the path of salvation, we must pray, avoid the occasions of sin, emulate the virtue of the Blessed Virgin, and strive to keep control of our appetites through self-restraint.

2. Death--The Catholic Faith teaches that Adam was not meant for death. Death is not the goal of life; the goal is salvation. Death is punishment for sin, but, thanks be to Jesus, death can be sanctified. This truth is part of the significance of Christ's Resurrection. De Chardin tells us that death is "communion." The Church says that death is punishment for sin, but since Teilhard does not care to contemplate the idea of sin, he will not admit that death is punishment for sin. In 1941, Teilhard stated, "There is only one foe I should fully like to give my life against: Immobility." (Note: not sin, not moral evil, not even physical evils, only Immobility!)
The Truths Fall Like Dominoes

If we admit, as Teilhard teaches, that Adam and Eve are just myths, then we easily conclude that human nature here and now, in the concrete, is really the way it should be—except for some natural perfection still to come through evolution. Therefore your instincts are trustworthy. Don't mortify yourself, don't repress yourself. Do not observe the mortifications of Lent; forget about the practice of abstaining from meat on Fridays. Do not enter those medieval religious communities--where you must get up at two A.M. and wear musty old habits, and give up freedom, and practice self-denial, and generally miss out on what is
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going on in life. Not only do not do these things, but do not even respect those who do. Do not have respect for traditional religious, nor even for the Saints who founded the Orders.

We have progressed far beyond this now. Karl Rahner has taken over the place that orthodox theologians, like Thomas Aquinas, used to have. All kinds of people, clergy and religious, now vocally protest the old-fashioned kind of spirituality that we grew up with. Turning away from that former and negative view of life (they say) we can now enter into "Joy." What "Joy?" It is usually the joy fostered by Playboy Magazine: the joy of sex—the joy of general promiscuity—and all the hedonist things we see around us.

From this thinking, we witness some incredible results. For example, some clergymen support the organization "Dignity," which openly and simply proclaims homosexuality as an acceptable thing. Why not? (they say): It is a valid instinct, a natural inclination of man's unfallen nature.

And how about the seminary (which mercifully shall remain nameless) in the Midwest that had to be closed because there was so much sexual activity there? Shocking? Yes, but the problems there could be traced to the introduction of de Chardin's, "The Divine Milieu." When the young seminarians began to read this book, their inner discipline was quickly abandoned. Why? Because Teilhard feels that every possible affection must be encouraged.

The Appeal of Rahnerism

Karl Rahner tells us, in his many seductive works, "Love, Love, Love"—"This is the solution to all problems in life."
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NOTE: Rahner is incorrect. Christ said, "If you love Me, keep My commandments." Love, provided it is Caritas, combined with Faith and Hope, and self-dental, and obedience to the Church, and prayer, and dedication to the duties of one's vocation—these are the ingredients of sanctification and salvation.

Rahner has the insane idea that God and man are one and the same thing. (Rahner's version of the "Single Act" theory of Quietism, condemned by Innocent XI). He explains this by claiming that by the Incarnation of Christ our individual human natures have become mixed-in with the Divine nature. We are, in effect, transubstantiated, i.e., almost hypostatically united with God. According to Father itahner, this has happened to everybody—which means, bottom line, that we can do practically no wrong. No wrong means no sin. Get it? It is a devious, but a wholly acceptable concept to a sensual person.

NOTE: Correct Catholic teaching is this: Only Christ is the Incarnate Word. HE alone has two natures, human and divine. Man has only one nature; his soul may be infused with grace, which makes him capable of performing salvific acts. Nevertheless each good act requires cooperation with grace and the conscious turning of his will toward moral good and away from moral evil.

According to Rahner, whenever you deal with man you are dealing with God. Whenever you say "man" you are saying "God." Therefore,

a) You do not have to worship the Eucharist. God is within you.

b) If you are attracted to someone, you may love him/her, and have a "meaningful" divine relationship by engaging in sex acts.

c) Just love anybody in any sense that you wish, including your love of the poor—even if you live in the upper class suburbs and the poor are miles away in the ghetto—then you are always loving God.

d) Become a person, i.e., give vent to all instincts and inclinations. Don't worry about the old-fashioned
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church rules and regulations.

And there we have it! This "new" theology is confusing, ambiguous, draws upon some truths (in part). And it is absurd, and is probably from Satan.

Yet it sells. Oh, does it sell!

Why? Because it appeals to man's weakness, his sensuality, his pride, his sloth, while at the same time cloaking itself with the mantle of "new" spirituality. A tough combination to beat.

Chapter 9
The Tide Must Turn

We have, in 1981, a relatively new Pope. He is a man with a strong theological background. This is significant, as we shall see, for two reasons.

By way of preface, let us say that a considerable number among the hierarchy was asleep as this Modernism gained foothold after foothold. Granted, the subtleties were difficult to recognize, and besides, who would suspect that behind all this new theology and all this lust for change lay evil intentions?

But did not Pope Pius XII address himself, time and time again, to bishops and religious superiors, and flatly and explicitly warn them: Do not allow these "new" ideas to be circulated, and in particular the ideas that:

1) we are not all descended from Adam

2) that the Adam and Eve story is a myth

3) there is no such thing as Original Sin

Pius XII commanded, in conference, all the Superiors of Religious Orders to see that nothing like this be spread among their subjects by lectures, by writings, or
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any other way. This papal mandate was largely ignored, and we can see the awful consequences today.
Why are we providentially blessed with Pope ,john Paul 11? Besides possessing, as Surrogate of Christ, the unique guidance of the Holy Spirit, we have other reasons to be thankful:

1) there was one man (as we stated in an earlier chapter), one shining light of a priest who knew all along what was going on. His name was Father Reginald Garrigou-Lagrange, a teacher at the Center of Thomistic Study, the Angelicum in Rome. Father Garrigou-Lagrange, besides enjoying the reputation as a faithful and devout priest, was a highly regarded professor of dogmatic theology. Among his many pupils he had a very special one, whom he saw every day, and whom he helped with his doctoral dissertation on the Mysticism of St. John of The Cross. And this pupil's name? Karol Wojtyla.

We rejoice to say, then, that the man who was trained by the watch-dog of de Chardin's errors, and bona fide champion of orthodoxy, is the very man who sits today on the throne of St. Peter, Pope John Paul II.

2) One of the new Pope's first official decrees was Redemptor Hominis, the first encyclical in twenty-nine years that insisted upon the real existence of Adam. This pastoral letter is full of forceful doctrine concerning Adam, and the effects of Original Sint.

In MR, ,June 30, Pope Paul VI Willed the Credo of the People of God. While not an encyciicai perse, it containa a strong papal statement on Adam and Original Sin, and refers us back to the teachings of the Council of Trent.
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i

Emphasis On Genesis

From the moment Pope John Paul II was elected to the papacy, he has talked about Genesis, Genesis, Genesis--Adam, Adam, Adam. Every week in L'Osser​vatore Romano, one could find some reference to these things, for example, "I am beginning a new pontificate, so let us get back to beginnings, like Adam and Eve."
This manner of speaking does not come about by accident. Karol Wojtyla was a trained, orthodox theologian, who sat under the feet of Pere Garrigou-Lagrange.

Pope and Theologian

For a number of years, we have had "diplomat" popes. After Pope Paul VI, the Cardinals were looking for a "Theologian" pope. Cardinal Luciani (Pope John Paul I) was a theologian, and a conservative one at that, having been taught by Cardinal Ottaviani. The Catholic world (except for The Modernists) was overjoyed at his election, and equally dismayed by his mysterious death.

His successor, the present pope, was chosen from the background of a very traditional and anti-communist Church (in Poland) along with a history of profound theological education. All in all, it promises well.

Vatican Council II Misrepresented

We mentioned before the encyclical Redemptor llominis. Let us add here that the encyclical is filled with quotations from Vatican II, and even from the "Decree on the Church in the Modern World." There is
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really no conflict between orthodoxy and Vatican II, although the Modernists were present and brought input to the Council'. The problem lies in the fact that the documents of the Council have been interpreted by a stable of frisky liberals: Reverend Avery Dulles, S.J. — Very Rev. R.A.F. MacKenzie, S.J. — Rev. C. J. McNaspy, S.J. — Rev. Donald Campion, S.J. — Rev. John Courtney Murray, S.J. — etcetera, etcetera. (See The Documents of Vatican Il, With Notes and Comments, by Walter M. Abbot, S.J., General Editor, America Press, New York, N.Y.) Consequently, we in America (and in England and Ireland as well) have been besieged with strange notes and strange interpretations on the Council, and most of our bishops have followed these "interpreters," who are in the main tilted left-of-center.

For example, we find Father Campion telling us, when he adds his own footnotes to the text of the Pastoral Constitution on the Church in the Modern World (entitled Gaudium et Spes): "I here, as elsewhere, it is easy to recognize the compatibility of insights developed by thinkers such asTeilhard de Chardin in his 'Divine Milieu' with the fundamental outlook of the Council." "In a sense," Father Campion continues, "this statement of the Constitution ratifies the basic inspiration of the Nouvelle Theologie (i.e. New Theology) of the 1940's." This type of commentary was reiterated over and over again by many people, and ingested by infinitely more people at lectures, study weeks, and in a veritable Niagara of books and articles.
'The Decree on Religious Liberty is difficult to understand in the light of Catholic teaching, and to most Catholics seems to be ambiguous.
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Effects Of The Nouvelle Theologie
(euphemism for Modernism/Liberalism)

Because of de Chardin, his predecessors and his disciples, seminaries are empty, convents are empty, immorality has run rampant, the Holy Sacrifice is fast disappearing and the practice of the Catholic Faith, qualitatively and quantitatively, has diminished to an unthinkable degree.

A Time For Hope

But we have a theologian Pope now, for whom we daily pray, who will he faithful both to the letter and the spirit of the Second Vatican Council, and who will be faithful to the letter and spirit of the Book of Genesis, as well as to the substance of all aspects of the Magisterium.

Pope John Paul II has come up through the ranks, so to speak. He had been a bishop of Krakow (at age 38) and a Cardinal (at age 42.) Ile distinguished himself by his learning, holiness, and special devotion to the Mother of God. Among all the cardinals, he had written more in defense of Humanae Vitae than anyone else. Pope Paul VI recognized this, and blessed him for this.
It seems that the official doctrine of the Church—the Church of Jesus Christ—is in good hands.

Jesus Christ is the same — yesterday and today, yes, and forever

(St. Paul to the Hebrews, 13.8) 
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Epilogue I

Final Reflections on De Chardin and the Modernists

1. When someone speaks of the Blessed Virgin's presence at Gnrabandnl, or nt San l)nmiano, or at Bayside ... we always receivea polite caution: Better wait until the Church has approved these manifesta​tions. Yet many contemporary Catholics unhesitat​ingly embrace the message of Teilhard, who has received six condemnations from the Church, and, furthermore, incorporate his philosophy into cate​chisms that form the impressionable consciences of - our young people.

2. Teilhard broke down the distinction between the natural and supernatural orders, between Creator and creature, between matter and spirit. This concept is called, in philosophical manuals, the error of Monism.

3. Liberals today are likely to compare Teilhard with St. Thomas Aquinas, which is like comparing a tiny hill to Mount Everest.

4. l)e Chardin, despite condemnations and warnings from ecclesiastical authorities did not really conform to their wishes. Ile merely gave "Yip service", similar to the little, quietly rebellious boy in school who externally seems to obey, while inside his heart throbs a determined rebel. Ile continued, without vocally renouncing his superiors, to preach and write these erroneous and dangerous tenets that were forbidden by those same superiors. Through lectures and mimeographed copies he never ceased to disseminate what was forbidden by the Church. Teilhard put his signature to every proposition Rome demanded of him; but he wrote E. LeRoy that, "He had not changed his ideas or his sense of mission in the slightest."

· -43-

Appendix A

Teilhard's Own Words

On Racial Matters

1. Non-Equality of Races — "The more I get around the world, the more I fear that (people) are making a grave mistake recognizing equality of races in the face of all biological evidence."
2. Chinese — "I see an increasing possibility ...the Chinese are arrested primitives, victims of retarded development whose anthropological substance is inferior to ours. Everything Chinese . . . reduces to zero."

3. Blacks — ". . . no humane hopes for an organized society must cause us to forget that the human stratum may not be homogeneous. If it were not, it would be necessary to find for the Chinese, ns for the Negroes, their special function, which may not (by biological impossibility) be that of the whites." (April 6, 1927)

"A certain Mr. G 
claims to have discovered.... wisdom (well buried, I must say) in a Negro tribe."
4. Africa — "They (the natives will merge or disappear ...(some) will say I am cruel and insufficiently Catholic. The truth is... that progress is a force that insists on the destruction of everything which has outlived its time."

5. India — "The Hindus have been a disapointment tome. In them, too, the creative power seems in a pretty poor way." "India seems just incapable of self-government as China or Malaya."

On Political Matters

1. "Fascism opens its arms to the future .. . Fascism quite pos​sibly represents... the blueprint for the world tomorrow."

2. "i am with Mussolini against the liberals on the left and the missiologists."

3. "Peace cannot mean anything but a higher process of conquest."
4. "Personally, I would forgive the ruthless ways of fascism,

if fascism did not shelter anti-progressive forces."

5. "A progressive democrat is not fundamentally different

from a really progressive totalitarian."

5. During Teilhard's stay in and around Peking, China, he was a frequent guest at the numerous dinner parties given by the upper crust social stratum. Peking harbored a large number of White Russians, — European and American businessmen, younger sons of wealthy families who made lots of money from the poorer Chinese. One must look hard to find evidence of any priestly mission work done by de Chardin in all those years.

6. Modernists do not cotton to the idea of law, Divine or Ecclesiastical. Hence they agitate to reduce laws to suggestions. (Prime example: Nuns who teach students that they are not obliged to attend Sunday Maas, if they do not find the Mass relevant or meaningful.) They like the concept of Jesus as teacher, but not as Savior. They like the pulpit, but not the confessional. They like Communion, but not Sacrifice. Now and then they will hold Benediction, not out of personal conviction but rather to appease a segment of the parishioners who are good contributors.

7. Modernists are unhappy with regular or traditional prayer. Their attention span is short, frequently jumping from one novelty to another. Also, they are usually quite worldly in their own behavior (their clothes, lay and clerical, vacations, hair style, possessions, etc.), but speak frequently and ardently of their love for the poor and minorities.

Liberal Ideal: If possible, get photographed with Mother Teresa of Calcutta.
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 E r3ilogue II

The record of Ecclesiastical decisions regarding the person and the writings of 'l'eilhard de Chardin.

1926 — Fr. de Chardln's superiors In the Jesuit Order forbade him to teach any longer.

1933— Rome ordered him to give uphill post In Paris.

1939 — Rome banned his work "L' Energie Humming".

1941 —de Chardin submitted to Rome his most Important work, "le Phe​nomene Humain".

1947 — Rome forbade him to writs or leach on philosophical subjects.

1948 — de Chardin was called to Rome by the Superior General of the Jesuits who hoped to acquire permission horn tho Holy See for the publication of his most Important work, "le Phe​nomena Humain". But the prohibi​tion to publish It. issued in 1944, was again renewed. De Chardin was also forbidden to take a leaching post In the College de France.

1949 — Psrmisslon to publish "Le Groups Zoologique" was refused.

1955 —de Chardin forbidden by his Sups-don; to attend the International Congress on Paleontology. He died suddenly in this year.

1957 —The Supreme Authority of the Holy Office In a decree dated Nov. 15, forbade the works of de Chardln to be retained In libraries. Including those of Religious Institutes. His books were not to be sold in Catholic bookshops and were not to be translated In other languages.

1958 — In April of this year, all Jesuit publications in Spain carried a notice from the Spanish Provincial of the Jesuits that ds Chardln's works had been published In Spanish without previous ecclesiastical examination and in defiance of the decrees of the Holy See.

1962 — Monitum — given at Rome from the Holy Office. June 30, 1972. "Several works of Fr. Pierre Tellhard de Chardln, some of which were post​humously published, are being edited and are gaining a good deal of success.

Presclndln6 from a judgment about those points that concern the positive sciences, it is suflicienlly clear that the above mentioned works abound in such ambiguities, and indeed even serious err ore, as to offend Catholic doctrine For Ibis reason, the most eminent and most revered Fathers of the Supreme Sacred Congregation of the Holy Office exhort all Ordinaries. as well as the superiors of Religious institutes. rectors of seminaries and presidents of universities. effectively to protect the minds, particularly of the youth. against the dangers presented by the works of Fr. Teilhard de Chardin and of his lulluwers."
1963 — The Vicarial• of Rome (a Diocese ruled in the name of Pope Paul VI by his Cardinal Vicar), in a decree dated 30th September, squired that Catholic booksellers in Rome should wit hdrmu from circulation the works of cis Chsrdln, logelhar with thou books which favor his erroneous doctrines. (The lest of this document was published in the daily "L'Awure" of Parish, dated October 2, 1963. and was reproduced in "Nouvelles de Chretien•", October 10, 1963.

1967 —(Reply received from Apostolic Delegation. Washington, D.C.. dated October 20, 1967.10 the question as to whether the Monitum against Tellhard's writings had been re​scinded) "I wish to assure you that the Monitum Issued by Ills Sacred Congregation Ion the Doctrine of the Faith concerning the writings of Fr. Teiihard de Chardln Is still in effect. Al no time has a distinction been made with regard to any one of his writings I am enclosing herewith s copy of the English translation of the aforesaid Monitum which was issued on June 30th, 1962..
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On Founding A New Religion

1. "Sometimes I am a bit afraid, when i think of the transposition to which I must submit my mind concerning the common notions of creation, inspiration, miracle, original sin, resurrection, etc., in order to be able to accept them." (Letter of Dec. 17, 1922.)

2. "Rome does not want me to return to my professorship. They do not seem to have taken a dislike to me, far from it; but they want to save Religion . . . I would take enormous delight in breaking all ties." (Letter, Feb. 14, 1927.)

3. "What increasingly dominates my interest is the effort to establish within myself, and to diffuse around me, a new religion (let's call it an improved Christianity if you like) whose personal God is no longer the great neolithic landowner of times gone by, but the Soul of the world ..." (Letter t IA'ontine'Zanta, Jan. 26, 1936)

4. "According to my own principles, I cannot fight against Christianity; I can only work inside it by trying to transform and convert it. A revolutionary attitude would be much easier, and much more pleasant, but it would be suicidal. So i must go step by step, tenaciously." (Letter, Mar. 21, 1941.)

5. "I have got so many friends in good strategic positions, that I feel quite safe about the future." (Letter, Sept. 24, 1947.)

6. "Christ saves. But must we not hasten to add that Christ, too, is saved by evolution?" (Le Christique, 1955.)

On Marxism

1. In 1948, Teilhard produced "Trois Choses Que Je Vois" in which he again suggested the adoption of a truly human faith, one that combined the "rational force of Marxism" with the human warmth of Christianity. (Ed. Note: Human warmth, love-love-love . . . how often we hear this chant from the present day liberals!)

2. When reflecting that the Catholic Church in the U.S.A. was too stagnant, Teilhard found himself dreaming (as he wrote in a letter to a friend) that "a good dip into Marxism might start things moving again."
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Appendix R

Scholars Comment on the Content of Teilhard de Chardin's Teachings

1. Jacques Maritain (who himself is somewhat sympathetic toward Modernist ideas):

a) Accuses Teilhard of "perfect ignorance or forgetfulness of St. Thomas Aquinas."

bl "What matters essentially in Teilhard himself is a PERSONAL EXPERIENCE. Truly this EXPERIENCE was incommunicable, although he never ceased looking for ways to communicate it. But Teilhardism, the idology fabricated by the initiator and given circulation by the press, presents itself as DOCTRINE.

c) Accuses the followers of Teilhard of inventing a series of words which not only confuse people, but, if taken seriously, transform Chrial the Redeemer into Christ the Evoiuter.

d) "It is becoming tiresome to be told by enthusiastic Teilhard​ions that anyone who finds his theories impossible to reconcile with Christianity has not understood him. Worse still, that Christian doctrine is bound to adjust itself to Teilhard's concept of evolution."

"Evolution explains nothing; it is evolution that has to be explained, indeed proven."

2. Father Arrupe (Superior General of the Jesuits) (1995)

"Teilhard was neither a philosopher nor a theologian ... had erroneous and ambiguous concepts. Ile was obscure, changeable, immature, and not capable of clearly expressing himself."
3. Paul Hallett — "Those who quote Teilhard as if he were a Father of the Church whose world-view is destined to prevail, had better devote some serious study to what he actually suid. They will find that Teilhardism is nothing but the pantheism of Spinoza in new dress, that is, sentimentalized atheism."

4. Thomas Molnar

a) Teilhard slowly but steadily was slipping out of the Christian religion into the adoration of the World. (In Teilhard's own words: "What I ask of Christ is that Ile be a Force which I can adore; I ask Him to be for me the Universe.")

b) ". . . an unstable thinker, who substituted his subjective intuitions to the Church's doctrine."

5. Dietrich von Hildebrand — This eminent philosopher characterized de Chardin as a superficial and terribly confused thinker, u false prophet whose incredible theories can in no way be reconciled with Catholic thought. (Teilhard de Chardin, A False Prophet, by von Hildebrand)

B. Msgr. Leo S. Schumacher, Ph.D— In the May 19, 1979 issue of Twin Circle, he asked the question: Tenbard: Saint or Heretic?, and concluded that de Chardin, "contrary to many eulogists and admirers, really intended to start u new religion and revamped Catholic doctrines to suit his purpose ... So he produced a new Faith, u new religion which masquerades as the Catholic Faith
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because it uses Catholic terminology. The words may be Catholic, but the meaning very often is not. Thus, many are deceived and go on to misinterpret 'Teilhard even where he is very clear in stating what he is up to."

7. Henri Kum baud (The Strange Faith of Teilhard de Chardin) — "Two things must be said: The first is that it Is laughable — and the best jokes are the shortest ones — to present Teilhard us u paragon of obedience. Ile is exactly the opposite, the very type of the Irreducible rebel under the outward guise of submissiveness. Nome tells him again and again and again that lie is mistaken, but he does not change one single feature of his mental universe. No one would have asked him to renounce the whole of his thinking ut one go. Such things cannot be done to order. But he could at least have nuadc an effort, examined himself, sought a way of reconciling his vision, or what he thought was his vision, with what Rome was telling him. This he hever made the slightest attempt to do... At bottom, he was not prepared to receive the words of life from the Church, but to offer them to Her. His whole dream is to net as the Church's midwife and to help the old Mother to bring to birth the new faith She is unwittingly currying in her womb and which tomorrow will be the religion of all Mankind."

S. Philip Trower (The Church Learned and the Revolt of the Scholars)

. . (Teilhard) idolized power and cunning: that he regarded Mussolini's invasion of Abyasinia as the triumph of civilization; that he had favorable words for Hitler and fascism as long us they were winning; ... Communism began to receive his approval; ... he had a generally low opinion of black Africans."
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